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INTRODUCTION

The poetic expression of admiration and devotion to the Prophet
Muhammad # holds a cherished place in Islamic tradition. Known
as Naat, this literary genre has evolved over centuries, capturing
the reverence and love of countless believers across cultures and
languages. This booklet, Naat Perception: A Historical
Introduction to the Literary Genre, embarks on a journey to
uncover the origins and early development of Naat, exploring its
transformation into a vibrant and enduring cultural phenomenon.
Part 1 of this study focuses on the formative period of Naat,
tracing its roots to scriptural influences and examining the poetic
expressions of devotion that predate the Prophet’s birth. The
booklet sheds light on the emergence of Naat as a distinct genre
during the Prophet’s lifetime, as his Companions and their families
cultivated a rich tradition of poetic praise. This phenomenon laid

»

the foundation for a “Naat culture,” where poetic homage to the
Prophet became a defining element of community and personal
devotion.

Subsequent parts of the booklet will explore the flourishing of
Naat in diverse literary traditions, including love odes and praise
poetry in Arabic, Persian, and Urdu. Together, these chapters aim
to offer a comprehensive historical and cultural perspective on the
evolution of Naat and its enduring resonance in the hearts of
millions.

This opening segment invites readers to delve into the early
stages of Naat, a genre born of profound love and reverence, and
to discover how it became an integral part of Islamic literary and
spiritual heritage.

Shaykh Abdul Aziz Dabbagh
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According to Ibn Rasheeq:

“There was not a single individual from amongst
Banu Abd al-Muttalib, except the Prophet, who
would not compose poetry.”

It was so common a practice amongst the Ansar of
Medina, that according to Anas & :

LT3 J6 850 LT il o) 13

“When Allah’s Messenger g came to us, all the
Ansar people would compose Naat; it was asked,
‘O Abu Hamza (Anas &): do you also compose
Naat poetry?’ He said: ‘yes.””
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NAAT PERCEPTION

Naat is a peculiar genre of praise poetry, essentially free from
exaggeration. It is the voice of a noble-hearted and sincere person,
charged with spiritual love for the Messenger of Allah. An
aesthetic piece of poetic art, a Naat is crafted with eloquent words,
adorned with linguistic brilliance. A thing of beauty and purity, it
does not contain the baseness of selfish desires; nor does it deal
with any materialistic interests. It is offered as a debt of gratitude
to the venerated and exalted Messenger, wrought in the diction
commensurate with his sublime station. Its creative phenomenon
does not tolerate unrealistic emotions, artificial thoughts, and
substandard expressions in its noble form and genetic format. It is
the passionate expression of the celebrated reverence of the
Messenger of Allah.

1.1 THE WORD NAAT AND ITS SYNONYMS
EuLoGY, PANEGYRIC, NASHEED AND OTHERS

Usually Naat is considered a synonym of praise poetry—Hamd,
Madah, Mangibat, etc. However, it is quite different from these
forms of poetic compositions as regards its meanings and
objectives. It is an Arabic denuded trilateral verb that lexically
implies praise and aesthetic appreciation. Its synonym ‘wasaf’ does
not exactly convey what Naat signifies, although both refer to
describing Prophet’s portrayal of divine attributes and exalted
features as depicted in the heavenly scriptures: Torah and Bible.
The People of the Book would readily recognize him by this
scriptural description, which we technically call Naat. The Jews
would always beg help from God through his mediation as
revealed in Torah and they used to receive the divine help by
mentioning him in their prayers." According to Ibn Hashsham, this

' Seerat al-Nabvia wa’l-Athar al-Hamdia by Syed Ahmed Zaini al-Shafei,
Egypt 1327H], p. 392.
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word was in use to portray physical beauty of the Messenger of
Allah in panegyric form.” These two expressions were employed
with this connotation even in the time of Imam Tirmidhi (209—279
AH). However, its application in modern sense came about with
gradual usage.

The probe into Naat and Hamd reveal their synonymy. The
public speakers and orators of religious congregations, while
delivering their sermons used both these expressions to convey the
same meanings: S @55 glfa_l\ Cf:‘i :;)LLJT and ?j}’;i Lji..ﬁf
<153¥1.% Also while addressing somebody, the Arabs would praise
others. The Companions of the Messenger of Allah would vent
their affluent love and fervent submissiveness for the Messenger of
Allah invoking upon him peace and greetings.

In English language the expressions employed to connote <
are, devotion, encomium, tribute, etc. For praise poetry,
expressions like eulogy and panegyric are used. However, they
have specific usages and do not exactly convey what we mean by
Naat. The word . Naat, has been frequently used in Arabic
Hadith literature whenever adoration, glorification or admiration
of the beloved Messenger of Allah is made subject of creative
aesthetics. In Urdu literature, there is no other word used for the
purpose. Hamd J= is used for Allah’s glorification and hymn and
not for the Prophet’s praise. These two expressions are specific and
are recognized as a genre of Urdu literature. It is, therefore,
worthwhile to use these two expressions in English language as
well because words like eulogy or panegyric have their own
etymology and connotations.

Eulogy: As for eulogy, in English language and culture, it is a
way of saying farewell to someone who has died. That, in a sense,
brings the person to life in the minds of the audience. They define
it as a speech or piece of writing that praises someone or

* Seerat Ibn Hashsham, Vol 1, Egypt, p. 40T1.
3 Dalail al-Khairat, Muhammad b. Sulaiman, Idara Tahgiqat, Islamabad
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something highly, especially a tribute to someone who has just
died.* Eulogies may be given as part of funeral services. In the US,
they take place in a funeral home during or after a wake; in the
UK, they are said during the service, typically at a crematorium or
place of worship, before the wake. In the US, some denominations
either discourage or do not permit eulogies at services to maintain
respect for traditions.

Panegyric: A lofty oration or writing in praise of a person or
thing, panegyric was a poetic oration or laudatory discourse
originally delivered as a speech at an ancient Greek general
assembly such as the Olympic and Panathenaic festivals. Speakers
would frequently take advantage of these occasions, when Greeks
of various cities gathered to advocate Hellenic unity. With this end
in view and also in order to gratify their audience, they tended to
expatiate on the former glories of Greek cities; hence came the
encomiastic associations that eventually clung to the term
panegyric. So it has a Greek, Roman, Arabic and Persian
etymological history. Panegyric poems were a major literary form
among the Arabs. As for Naat, there were creative endeavours by
several prominent poets even before the Prophethood of Allah’s
Messenger was commissioned. What to talk of poets, even when
Prophet Adam was first spiritually inspired with divine message, he
was called “Abu Muhammad” (the father of Muhammad). When
he discerned the light of Muhammad, he asked: Lord! What this
light is? He was told: “This the light of the exalted Prophet who
will be amongst your offsprings. He will be named ‘Ahmed’ in the
heavens and ‘Muhammad’ on the earth. Had this light not been
created, neither you nor the heavens and the earth would have
been created.”’These were the first laudatory words Allah the
exalted voiced to introduce the First and The Last of His
Messengers. Persian language panegyric poems from the Middle

4 https://virtualspeech.com/blog/eulogy
5 Seerat al-Nabviya wa’l-Athar al-Hamdia by Syed Ahmed Zaini al-
Shafe’i, Egypt 1320H]J, p. 392.
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Ages contain details on the life of court poets and their patrons,
and shed light on contemporary attitudes and matters of political
and military interests, like gasida on Ghaznavid ruler Mahmud of
Ghazni’s incursion against the Somnath temple by Farrukhi Sistani.

Poems were composed for festivals like Eid al-Fitr, Nowruz and
Mihragan as well. Some poems depicted the patron as a hero in a
battle between Islam and infidels. Wars against Muslims required
additional explanations and some poems by Farrukhi and Mu’izzi
advocated in favor of Mahmud's capture of Rayy and Ahmad
Sanjar's attacks against the Ghaznavid ruler Arslan-Shah in 1117.
In a panegyric poem address to Mahmud Ghaznavi, Firdausi said:
“Noble buildings are ruined by rain and by the heat of the sun. I
have laid the foundations of a hiégh palace of poetry which will not
be damaged by wind and rain.”” In 1660, several panegyrics were
published by English poets in the honor of Charles II of England
coming to power.

“Nasheed” (J.%5): An Arabic word which is quite in use these
days is “nasheed” (Ji5). It is being employed as synonym of Naat,
which it is not. It signifies musical composition of a praise song or
a hymn, panegyrized in chorus like an anthem, or a musical
composition performed in praise. It is in use more in Arabic and
English. In Urdu, the word “tarana” (/%) is used to convey the
sense. According to Arabic lexicon, it implies a melodious voice, a
hymn or song and a collection of enthusiastic or patriotic verses
which people sing together. It is, however, by mistake, being used
these days as a synonym of Naat.

We have seen that these English words do not describe what we
mean by Naat. The words <5 and A= specifically denote and
connote what we actually intend to express and communicate.
Therefore, I have used the word Naat for the genre that is our
subject here.

6 Chisholm, Hugh, ed. (1911), Panegyric;
https://en.wikipedia.org/wiki/Panegyric
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THE ARABIC NAAT

1.2 THE WORD ‘NAAT IN HADITH LITERATURE

The word Naat (4l J525 &) has been used in several Prophetic

hadiths implying admiration of the attributes of the Holy Prophet:

e According to Abu Hurayra &, the Messenger of Allah g
said: “I met the Prophet Moses during the ascension night.”
The narrator says:

}i/ff :Jé

“He then described his traits.””

e According to Abu Malik Ash’ari @&, the Messenger of Allah
#% said: a villager came to him and said: some people, neither
prophets, nor martyrs, will be such that the Prophets and
martyrs will envy their proximity to Allah;

] pn
Tell us their merits and features.®

e According to Abd Allah b. Abbas &, he asked K’ab al-Ahbar

PR

?é\j;ﬁ\ggi)\dijv\};us

How did he find the praise of Allah’s Messenger in
Torah?’

e According to Yusuf b. Mazin, a person requested ‘Ali & :

7 Al-Bukhari, al-Sahih, Bk., The Prophets, Ch., Allah stated: 3 Jf.:\)}
F’JJ"’ p‘.&.]\ 3:1269, §3254
Ahmed b. Hanbal, al-Musnad, 5:343, §22957.
? al-Darimi in al-Sunan, Ch., Prophet’s praise in scriptures preceding him,
1:17 §8, 1:185-186.
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#3355 0 ER G5l 2l g

“O the Master of believers! Tell us the attributes of
Allah’s Messenger.”"°

e Ibrahim b. Muhammad &, one of ‘Ali’s & descendants, has
narrated: ‘Ali while &l J345 EX5 13 describing the sacred
features of the Holy Prophet # would praise: “His blessed
eyes were black and eyelashes long.”""

. According to Umar b ‘Ali, ‘Ali was requested: Abu al-Hasan!
F IR L\ G Describe for us the praiseworthy
features of Allah’s Messenger. =

We have seen that wherever the description of blessed attributes
of the Messenger of Allah is the subject, the word < has been
employed.

1.3 NAAT IN SCRIPTURES

The scriptures bestowed upon various Prophets and the heavenly
books like Zabur, Torah, and the Old and New Testaments
contain exalting description of the Final Messenger of Allah and
his divinity that has survived attempts to adulterate the holy text.
These scriptures are embellished with the aesthetic liveliness of his
divine attributes lauded in heavenly expressions.
In Torah
Amr b. al-‘Aas has produced his portrayal depicted in Torah:
“Witness to the plight of his community,
The warner and the savior of the optimists,
My servant and messenger, neither ill-mannered nor rude,
Never retaliating with evil,

© Al-Bukhari, al-Sahih, Bk., The Prophets, Ch., Allah stated: 3 Jf.:\)}
s{(ﬁj 2 xS 3:1269, §3254.

Al-Tirmidhi, al-Sunan, Bk., Praises, what has come about Prophet’s
attributes, 5:599, §3638.
'* Ibn Sa‘d in al-Tabaqat al-Kubra, 1:412.
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Rather sparing and pardoning,

Making the blind to see and deaf to hear,
Broadener of the narrow hearts.” "’

K’ab b. Ahbar has reported from Torah:

“Muhammad, My Beloved Messenger,

Regardless of the evil brought against him,

Forgives and spares,

Mecca is his birthplace, Medina, the migration abode and Syria

the central state.”'#

IN BIBLE

Isaiah 42

“Behold, My Servant, whom I uphold; My chosen one in
whom My soul delights. I have put My Spirit upon Him;
He will bring forth justice to the nations. 2 He will not
cry out or raise His voice, Nor make His voice heard in
the street. 3 A bruised reed He will not break And a
dimly burning wick He will not extinguish; He will
faithfully bring forth justice. 4 He will not be
disheartened or crushed Until He has established justice
in the earth; And the coastlands will wait expectantly for
His law.” —Isaiah 42:1-4

Muslim tradition holds that Isaiah 42 predicted the coming of a
servant associated with Qedar, the second son of Ishmael, who
went on to live his life in Arabia, and so interpret this passage as a
prophecy of Muhammad."’

Song of Songs 5:16

3 Ataar b, Yasaar, Mishkat al-Masabeeh, Muslim Bk. Virtues of the
Chief of Messengers ... &l sl 3 b gp 5] 4l JL20

™4 Nashr al-Tayyab, ref. Mishkat al-Masabeeh, Section-II, hadith # 7

'S Zepp, Ira G. A Muslim Primer: Beginner's Guide to Islam. Vol. 1.
University of Arkansas Press, 2000, 50-51
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His mouth is sweetness itself; he is altogether lovely
(mabmadim). This is my beloved, this is my friend,
daughters of Jerusalem. —Song of Songs 5:16 (New
International Version)

The Hebrew word mabmadim in Song of Songs 5:16 has been
16
argued to mean Muhammad.
John 16
Interpretations and meanings of Ahmad

“7. Nevertheless I tell you the truth; It is expedient for
you that I go away: for if I go not away, the Comforter
will not come unto you; but if I depart, I will send him
unto you. 8. And when he comes, he will reprove the
world of sin, and of righteousness, and of judgment. ...12
I have yet many things to say unto you, but ye cannot
bear them now. 13 Howbeit when he, the Spirit of truth,
is come, he will guide you into all truth: for he shall not
speak of himself; but whatsoever he shall hear, that shall
he speak: and he will shew you things to come.” — John
16:7-8,12-13 (King James Version)

Many Muslims believe that the Paraclete in this passage from
the Gospel of John is referring to Muhammad."”
The Gospel of Barnabas 97:9-10

[The Prophet Jesus lived before the time of our Prophet
Muhammad g&. His traditions provide the most beautiful
tributes to the Prophet of Islam ever written. These
traditions are from a version of the Gospel of Barnabas

16

Hess, Richard S.; Wenham, Gordon J. (1998). Make the Old
Testament Live: From Curriculum to Classroom. Wm. B. Eerdmans
Publishing Company. p. 139. ISBN 978-0-8028-4427-9.

7 Reynolds, Gabriel Said. The Emergence of Islam: Classical traditions in
contemporary perspective. Fortress Press, 2012, 126
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compiled by a thirteenth century Italian scholar on the
basis of early Christian sources.]

According to the Gospel of Barnabas 97:9-10, Jesus said:
‘Verily, I say unto you that every prophet when he is come has
borne the mark of the mercy of God to one nation only. And so
their words were not extended save to the people to which they
were sent. But the Messenger of God, when he shall come, will be
given as it were the seal of the hand of God, insomuch as he shall
carry salvation and mercy to all the nations of the world that shall
receive his doctrine..... ‘I therefore say unto you, that the
Messenger of God is a splendor that shall give gladness to nearly
all that God has made, for he is adorned with the spirit of
understanding and counsel, the spirit of wisdom and might, of fear
and love, prudence and temperance; he is adorned with the spirit
of charity and mercy, of justice and piety and gentleness and
patience, which he has received from God three times more than
He has given to all His creatures combined. Blessed will be the
time when he shall come to the world! Believe me that I have seen
him and have done him reverence, even as every prophet has seen
him. And when I saw him my soul was filled with consolation,
saying, O Admirable One! God be with thee, and may he make me
worthy to untie thy shoe-latchet for obtaining this I shall be a great
prophet and holy one of God.’

NAAT BY TUBBA AL-HUMAIRI

Tubba, the king of Yemen, invaded a millennium before the arrival
of Allah’s Final Messenger. The Aus and Khazraj tribes who would
fight his forces the whole day would serve food to his forces at
night. This high morality changed Tubba’s mind who then
concluded with the indigenous tribes of Medina a peace treaty. On
inquiry as to why they showed such hospitality to the invading
army, Banyamin Qarzi, the Arab representative in peace treaty,
opened his mind to a crucial matter of faith. He said that they
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knew that the invaders would not be able to conquer them because
their town was going to be an abode of Allah’s Final Messenger
Muhammad from the Quraysh tribe of Mecca. The King Tubba
composed a panegyric for the glory of the exalted Prophet who
would bless that land with his blissful sacred feet. He wrote.

“He advised me to retreat,

For the town was kept for Muhammad.”
He then wrote:

“I bear witness that Ahmed is the Prophet of Allah,

Who gives life;

If I survive until he arrives,

I will be his minister and a cousine;

I shall wield sword against his foes,

Until he feels pleased, free of worries;

His will be the best community as revealed.”
He expressed his deep longing and prayed to survive up to his
time:

“Then a super human will emerge,

The Prophet who will forbid the unlawful,

Named Ahmed;

Would that I survived to be with him for a year! »18
The Arab Soothsayers’ predictions

There was a group of soothsayers amongst Arabs wo would
disclose news about the unknown world in verbose and pompous
style. They would frequently predict about a Prophet’s arrival.
Sufyan b. Mujash’e al-Tamimi found a group of people around a
she soothsayer and sat there. She was admiring the supporters of
someone and foretelling destruction of his enemies. Sufyan asked
who he was, so she said: “He is a Prophet who would be
reinforced by unknown forces, and he would be raised soon. His
time is not far and he would bring an eternal book with him and
Muhammad would be his name from M’ad b. Adnan’s tribe.” So

18 Sharh al_Shifa, (Qazi ‘Ayaz), Shahab al-Din al-Shifa Vol, Il Egypt;
Rehmat-ul-lil ‘Alamin, Qazi Suleman Mansoorpuri, Vol I, p. 411.
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Sufyan named his son Muhammad."”

1.4 ON THE HOLY PROPHET’S BIRTHDAY

Ka‘b b. Lut was probably the first one who would deliver a sermon
on Fridays to give glad tidings about the welcome arrival of the
awaited Messenger of Allah k221 2.1 4 in the world. He advised

his audience in one of his sermons:
@ /3’;}:“;;_@?@; uu\jcrswu\)w\
e /;/. w7 o (g
r;wwcfw‘jc;..bbij@wi\ibw)
My view of that house in front is the opposite of what
you say. That is the guarantor of your safety. You should
adorn that and honor that because soon there will be a

great news about that house. Soon a Prophet will appear
from there.*®

Then he recited these verses:

< °. @3 ’9°/§ -~
e o5 S5 v
PR Aot <7~ 8-
Ll L] Lle #l 5

Day and night each day brings something new but for us
it is all the same.

e s iy J535
- 2 o7~ . i, /y -
Fs Cle sLal S5

Two eras brought new events, one after the other, and

" Muhammad Rasool Allah, Muhammad Raza Misri, editor Maktaba
Jamia’ Fawad Cairo
*© Ibn Kathir, al-Bidaya w’al-nihaya, 2/244
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pleasant relief came to our lot.

S5 s 4@ 2 07 <
S ] i i e
s 7 ‘.’;a}/ 4/?€ s 257
U:J,:.?- SRR \)L?-\ o

- -

(This time) when the Holy Prophet comes (suddenly for

testing you) you are told such events whose teller is
truthful.**

In one of his poetic verse, he prays to live at least that long, he
should be able to embrace faith and declare belief in him.

g A bl g

] o o
P P
e o=

Ca
54\
N7
¥
\
\Ct
O\

I wish! I would have lived until his invitation, while his

family would have raised their hands supporting his
faith.**

THE IDOLSs IN THE IDOL HOUSE COLLAPSED

Ibn Asakar has reported in “Tareekh Damishq al-Kabir” that
Urwah stated: Waraga b. Naufal, Zaid b. Amar and Ubaid Allah
b. Hajash went to an idol-house that night and saw that all idols
had drooped and collapsed prone on the ground. Taken aback,
they lifted up their helpless and powerless gods and put them
straight, but they fell down. They erected them up yet again but
they went down on their faces. When the idols slumped down the
third time, the three men abruptly said together: There was
certainly some supernatural or mysterious ghostly reason to that
occurrence. In the meanwhile, a voice from one of the idols said:

. Buloogh al-Adab, Allama Shukri Aalusi, 545
** Ibn Kathir, al-Bidaya w’al-nihaya, 2:244
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All these idols have collapsed, for the newborn; His dawn
has filled East nd West with his light.*?

THE WALLS OF ALLAH’S SACRED HOUSE HUMMING

It is narrated in “Sirat al-Halbiya”** that while Allah’s mercy had
wrapped up the whole universe that night, the walls of Allah’s
Sacred House were crooning and humming;:

j\:. [ ATl :\-,S;

T8 o 8 ~ @

g ol Sl sl

7o %3 e ° 847 8.
fL-...o‘w SJL:.S« U'f 2 9
el U 83Lny 3

The empowered and chosen one has born, He’ll wipe out
the disbelievers; Purifying Sacred House of idol-worship,

Commanding the Worship of Omniscient Sovereign.”’

1.4.1 THE GRANDFATHER IN K’ABA

According to Al-Bidaya w’al-Nihaya Bk. al-Sirat al-Rasool
p. 325, when the Holy Prophet’s grandfather, Abd al-Muttalib,
learnt about the birth of his grandson, he named him

*3 Ibn Asakar, “Tareekh Damishq al-Kabir”, 38:336-337.

** Sirat al-Halbiya, 1:115; a book about the history of Islam in six
volumes by Islamic scholar Ali Ibn Burhan-ud-din Halabi (also written as:
Nur ad-Din al-Halabi, or, Nuraddin Halabi).

%3 Ibn Asakar, Tareekh Damishq al-Kabir.
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‘Muhammad’, took him to the Sacred House, submitted his
gratitude and recited the following verses, praying:

glas! sl & Lo
Ols Y| ol r)/\.kﬂ s
Ol P RPN d sl
oS, YI <> &L e
ol s 055 e
ol C&L, ol ! =
ol &5 Js o ol
Ol RPN Jowl= o
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All praise be to Allah alone; He has gifted me the sweet
lad; the holy son leading the neonates even in cradle. I
place him in Almighty’s safeguard. I see him with strong
positions and footholds; I put him in Allah’s protection,
from all evil, jealous and arrogant beings. Gallant and
dauntless, with captivating speech, He’s named ‘Ahmed
in scriptures and Qur’an; inscribed on the peoples’
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tongues.

1.4.2 THE FOSTER MOTHER

According to the Arab social norms, the newborn were sent to the
caretaking foster mothers to feed and nourish them and foster
them into decent, pious, brave and constructive humans. After the
holy birth of the Prophet, Abd al-Muttalib, his grandfather, would
hear voice from the unseen world, guiding, goading and counseling
him to give him to the lady named Halima from the Banu S’ad
tribe, for she was divinely directed towards him to embrace his
responsibility. The voice blossomed:
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The heart and soul of Amina, the peace-maker
Muhammad was indeed the most exalted one;
unparalleled amongst the most pious.
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None but Halima his foster mother be, Trustworthy,
honest ‘nd emblem of piety, Expert caretaker of the noble

is she.
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Flawless and decent, free of blemishes, Guarded,
equipped with strong character.
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Put him not under care, other than her; A divine decree
. 6
from the Most Dominant.”

It is reported in Tabqat Ibn S’ad (1:111) that Halima S’adia had
apprehensions about material benefits from an Orphan. On her
reluctant gestures, Syeda Amina spoke to her and uttered these
verses that would strengthen her heart with faith and conviction:
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I place my child in my Lord’s safeguard, From the evil
that stride’s in mountains; Until I find him riding camel,
Extending compassion n’ benevolence to the indigent.*”

1.4.3 THE FOSTER SISTER

His foster sister Sheema would calm him for inducing sleep with
this lullaby:
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26 Zaini Dahlan, al-Serat al-Jabwiya, 1:56.
*7 Tabqat Ibn S’ad, 1:111.
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O Lord! Keep our Muhammad ever-surviving, Until I see
him in youth, And find him as a chief, Overpower his
jealous enemies in a blink, And crown him with eternal
majesty and power."8

1.4.4 THE FINEST ARABIC VERSE

Ali b. Zaid b. Jad’an has narrated that the issue was taken up
before a group of leading hadith experts to decide which of the
Arabic poetic verses can be graded as the finest. They unanimously
declared this verse the best one:

el 4] o 4 353
Pt s o Sog o _ W0t e
Joeo \.,Ub‘g S gaswe ula)z.” ‘jvu

-

For his majestic glory, Allah derived his name from His
own, He is Mahmood and our venerable Prophet,
Muhammad.*’

Al-Bayhaqi has narrated a few verses of Abd al-Muttalib in
Dala’il al-Nubuwwa, containing his word of advice for his son
Abu Talib about Muhammad, his grandson:

> hid.
> Abu Bakr al-Khlal, al-Sunnab, 1:193, §209; Ibn ‘Adi, al-Kamil fi
Dw’afa’ al-Rijal, 5:197, §13571; Ibn ‘Asakar, Taikh Medina Damishq,
3:32-33.
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Remember my word when I depart, in cradle his parents
left apart; Leave him not for a moment uncared, I took
him to my bosom, loved and mothered.?°

1.5 THE FIRST PANEGYRIC FOR ALLAH’S
MESSENGER

WARQA B. NOFIL’S LOVE DISCOMFORT FOR
COMMISSIONING OF MESSENGERSHIP

When the venerable Khadija & heard from his slave Maisra on his
return from Syria, his observations and feelings about the exalted
Muhammad, and predictions of soothsayers Bahaira and Nastoora
about him, she mentioned it to her cousin Warqga b. Nofil. The
elderly Warqa, a Christian by faith, was a renowned scholar of
theology. Learning the detailed account of venerable Muhammad
from Khadija, he felt a love pang for holy Muhammad in his heart.
A state of discomfort permeated his inner self longing to live on
until the divine event would transpire and he would join the Holy
Prophet as his Companion. This spiritually aesthetic state
overwhelmed him and he composed a famous panegyric in the
glory of his exalted person which has been attributed by the
biographers to the episode of first revelation at Hira. In this great
Naat compositions, Warqa expresses his ardent aspiration in this
poetic creation to live until the Prophet is commissioned as Allah’s
Messenger and his desire to work with him for the spread of his
faith. He vented his sad feeling if he died before that, knowing that
his antagonists would be devastated. Here are some of the verses

3 al-Bayhaqi in Dala’il al-Nubuwwa, 2:22.
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from his panegyric.”"
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I waited for an occasion that roused on his toes the one
who collapsed persistently shedding tears,
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From Khadija he heard his attributes one after the other.
O Khadija! It’s desperately long to wait!
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Khadija! Your dream methinks will come true in Meccan

velly.
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I don’t like what Qis has told proves wrong,
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31 Seerat al-Nabwiyya, Ibn Hashsham, Vol. I (Arabic)
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For Muhammad will soon be the Chief,
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Whoever represents him will prevail.
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The light of guidance will spread all around, save people
from disintegration and walk them the straight path.
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Those fighting him will lose and obeying him will win.
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I yearn to embrace his faith; it may hurt the infidels
making hue and cry;
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What hurts them will bring me divine rise, abasing the
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nonbelievers.
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Is there any bigger humiliation and shame than denying
and disbelieving Him Who has assigned heavens to

zodiacs?
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If both they and me survive, they will witness such
occurrences that will afflict the infidels with wailing

agony.
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And if T pass away, then every noble human is to
succumb to the divine decree to depart.

The Na‘t poetry of that era brightens a horizon of life, an
unparalleled vision of life and the clear and bright paths of an
unfailing goal, for which the people were restlessly longing as they
had to spend the distant time of Prophethood (Fitrat). Warqa was
especially aware of the heart-soothing reality and was
commensurately excited but impatient. When Khadija took noble
Muhammad to Warqa, he bowed and kissed the effulgent
forehead, submitting:
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“By Him, the Holy, the Holy in whose possession is my
soul, you are the undeniably true Prophet of this Umma.
In fact, the same Supreme Honour came to you who
came to Musa. Your people will deny and harass you and
drive you out of Makkah. If T live till such a day, I will
help Allah as much as He has the right to support.”>*

The agony of disgust with the present, and the wave of hope for
the future is flowing in the words of the naat of that era. The
verses of the Holy Qur’an, which deal with the subject of love and
obedience of the beloved, added to it more warmth, dedication and
grace.

1.5 ABU TALIB’S DEFENSIVE AND PROTECTIVE
NAAT

His kind, compassionate and clement uncle Abu Talib brought him
up with great care and responsibility and faced heavy odds with
firm resolve, resoluteness and steadfastness. So he served Islam
quietly and persistently. Owing to threats from Quresh, when he
would exhort the holy Prophet, he used to say with tears in eyes:
“Uncle! I would never withdraw from pronouncing my faith even
if they bring the sun and the moon under my control.” On this, he
would large-heartedly declare in valorous thunder: “Do whatever
you want to do; by God! I will never leave, never leave you alone.”
Bukhari has related in al-Sahih how Abu Talib loved and mothered
his nephew and took him as a mercy and bliss for all. Uttering
these powerful words he felt ecstatic and weaved his sentiments
into these poetic lines.
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3% In Sahih Bukhari and several Books on Sira, Warqa b. Nofel has been
mentined as one of the Companions of Holy Prophet.
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By God! They cannot reach you with all their numerical
strength until I lie on my back in the grave.
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Go and spread your message, feel delighted and cool your
eyes with what you do.
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You have called me to the truth as a well-wisher; you
speak the truth and are ever trustworthy.
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The Din you have brought is certainly the best of
religions in the world.
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If it were not the blame or cursing perceived, you would
find me open to believe.*?

33 Deewan-e-Abu Talib, Dar al-Kitab al-Arabi, Bairut Lebanan, 1994, p.
9I.
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1.6 NAAT: DEFENDING AND REINFORCING; ROAR
OF VALOR AND CHIVALRY

When Abu Talib confirmed that the whole tribe had become
hostile, he found a way out and wrote a sizeable panegyric (Qasida
poem) seeking refuge with the Sanctuary of Mecca and his own
social status, pointing out to the elite his love for them and
assuring the holy Prophet of his support and security at the same
time. He admired the exalted Messenger and stimulated sentiments
of regard and assistance for him among all the tribes. He also
made it point blank clear that at no cast Muhammad PBUH would
ever be handed over to them even if the tribes are eliminated in
defending him. It is a unique Naat Abu Talib wrote which
brightens the path of aesthetic creation even today, enthused with
gallantry and chivalry. Every word he has employed is a sharp
knife dipped in sincerity and zeal and, in essence, a jewel emitting
honour, freedom and burning concern. This Naat of his is a mirror
that reflects a true and subtle rebuke as well as an appealing
justification. See a selection of its verses here:
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When I found that my folk abandoned affability, regard
and decency and cut off relations,

P P s o 87 S e o
?w f‘ e ‘5"*‘-’/ ("@J Q).

B ¢ /f S ); LI

Jylasl S o2 ae B

I stood to this challenge wielding the blazing sword and
adaptable lance inherited from the valorous forefathers.
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I take refuge with God, the Lord of people, from slanders
of all those who insist on falsehood.
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I seek Allah’s refuge through the House of God and the
right of the Sacred House Who doesn’t neglect helping
the people of Truth.

O e ¥t v
SHE Y A

Is there any better place of refuge or anybody who
provides shelter, fearing Allah?
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By God, you are mistaken that we shall give in about
Muhammad; we are yet to employ archery and lancing to
protect and save him.
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We shall spread around for his safeguard and ignore and
forget even our families and children.
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Your father be cursed, you are turning away from the
Chief who guards helpable matters; neither unruly nor
buck passer.
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He has such an effulgent face that rain is prayed for
through him; a caretaker of the orphans and a shelter of

the widows.
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By my life, I have become a captive of eternal love of
Muhammad and his Companions.
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Who is like him amongst people? The comparison of
virtues revealed that he is matchlessly superior.
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Tolerant, rightly guided, just and patient, he is linked
with God Who would never neglect him.
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All know that Muhammad never tells lies, nor does he
pay any heed to lies.
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From amongst us, Muhammad has descended from an
ancestry whom no transgressor can harm; nor can its
glory be diminished.
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I have sacrificed my life for his safety and protection and
have stretched up my sinews to fight for his safeguard.

SHAAB ABI TALIB

When the Quraysh unanimously broke away from Banu Hashem
and Banu Abd al-Muttalib, they gathered in the Shaab Abi Talib,
except for Abu Lahab. On that occasion Abu Talib produced this
Naat:
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Send a message to Bani Luei especially K’ab, about our
mutual relations.
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Don’t you know that for us the chosen Muhammad is the
Messenger as was Musa whose struggle has been
described in earlier scriptures?
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And remember! The inscription that you have hung will
prove ominous for you like the voice of the offspring of
Noah’s she-camel. (The termite consumed the paper and
people found a way to freedom).
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You better come to your senses before your grave is dug
and the innocent commits sins.
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By the Lord of the Sacred House! We are not the ones
who will back out from supporting and defending
Muhammad owing to difficulties and heavy odds.”*

His two verses took fame like his other love-laden versification:
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His effulgent countenance is the agency of rain and
vegetation for people; shelter for orphans and widows;
straying Hashims seeking his haven for sustenance; so are
they affluent and blessed, for his holiness.?’

NaAaT BY HAMZAH BIN ABD AL-MUTTALIB BIN
HasHim D. 3 A.H. 625 A.C.
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I pay thanks to Allah, when He guided my heart, To join
Islam, the noble religion.
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34 Dewan-e-AbuTalib
33 Bukhari, al-Sahib, 1:342 §963.
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The Faith that has descended from, My Lord, The
Creator, Who knows, and is beneficent towards every

worshipper.
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When His Message is read to us, Then everyone who
hears, Having prudence and a sense to understand, sheds
his humble tears.
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Those Messages and Instructions, That Muhammad has
brought, Are verses comprising clear words and
expressions, So that we could be taught.
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He is exalted amongst us, And so he is obeyed. Take care
that no unkindly word, Against him should even slip.
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We take a vow! We yield him not, To the mercy of the
foes, About whom we have had no chance, To settle with

6
the sword.>

36 Ibn Ishaq in al-Sira al-Nabawiyya, 2:153. Suhayli in al-Raud al-
Unuf, 2:45.
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A JINN’s VERSES ABOUT UMM-E-M’ABAD

Ibn Hashsham has narrated in al-Seerat al-Nabwiya that Asma’ &,
daughter of Abu Bakr & reported that she was deeply concerned
about the Messenger of Allah g and her father when they had left
for Medina and there was no means to learn about their journey
and safety. The Meccans were mad to find some clue and reach
them but they only met frustration. In the meanwhile, a jinn passed
Mecca’s lower valley, reciting these verses that served a pointer to
the Meccans about Umm-e-M’abad. The Jinn would loudly rhyme:
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Allah, the Lord of all the worlds, reward best, both
companions who visited Umm-e-M’abad’s tent.
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Both of them came for good and moved on, He who
accompanied Muhammad a, triumphed.
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Felicitations to the lady of Banu K’ab, Blessed be her
shelter and the safe stop.’”

Hearing the voice, people sprinted towards it but failed to find

37 1bn Hashsham, al-Seerat al-Nabwiya, 3:14.
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any reciter.

A Jinn is a supernatural creature. He observed the Messenger of
Allah #& and his Companion staying at Umm-e-M’abad’s place.
Pleased on the sight, the Jinn felt a Naat inside him that bloomed
on his tongue and he started rhyming it around in a rapturous
mood. The verses depict his character and love for the Prophet s.
It seems ironical that he rhymed these verses loudly in the Meccan
valley so that they could learn that the Prophet was on his way,
safe and sound and out of their reach. He declared their failure.
See the sentiment these verses have flashed.

That is Naat.

We need to meditate what phenomenon is at work when a Naat
is produced by the idol, the Jinn or the K’aba walls.

1.7 PROSE NAAT THAT UMM-E-M’ABAD UTTERED

On their way to Medina, when Allah’s Messenger # accompanied
by Abu Bakr & reached Umm-e-M’abad’s tentage, he enquired if
some milk was available. Not knowing who she was talking to, she
regretted and submitted that her goat was too feeble and spent to
yield any milk. He asked her if she would allow him to milk it; she
agreed. Allah’s Messenger # prayed to Almighty Allah, then
milked the cow and it milked so profusely that there was hardly
any utensil in the tent left unfilled. Everyone there took milk to his
fill and milk would not ebb.

When her husband returned home and saw the dry goat
lactating, he was astonished and asked Umm-e-M’abad about the
source of huge quantity of milk in the tent, while there was no
other lactating goat with them she voiced ‘spontaneous overflow of
powerful feelings’, uttering Naat fervently and fluently:
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“I saw a being with evident beauty, charming
countenance and excellent noble conduct; didn’t have a
bulging belly that looks ugly, nor thin neck and small
head seeming awkward; he was charismatic and highly
beautiful. With big black eyes and long lashes, he had a
booming voice. Shining neck and thick beard, with thin
eyebrows joined together, would look honorable when
quiet and glowing while talking, most gorgeous;
impressive when distant and elegant, pretty and sweet
when close. Clear while talking, would never utter
anything meaningless, his speech was reeved pearls’
downpour; medium height, neither imperfectly tall, nor
inadequately short; a healthily green and comely branch
amid two branches. His companions had encircled him,
listening to him actively, doing what he said there and
then. Everyone’s master, venerable; neither bitter, nor

disobeyed, nor opposed.”?’

38 al-Hakim in al-Mustadrak, 3:to-11 §4274. Saliht in Subul al-Huda
w’al-Rishaad, 3:245.
39 Hakim, al-Mustadrak, 3:1o-11, § 4274.
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Umm-e-M’abad saw him first time and then, overwhelmed,
described him to her husband, uttering this prose-Naat. Whenever
she mentioned him, she would call him “Mubarak” (£,l»). When
she visited Medina to see him, her son, seeing Abu Bakr & there,
said, “Mom, this is the man who was with ‘Mubarak’; and he took
them to ‘Mubarak’. Later, the whole family embraced Islam.*°

It has been reported from al-Muttalib b. Abi Wada‘a & that
he said:
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Al-‘Abbas came to Allah’s Messenger #, for he seemed
to have heard something (indecent from unbelievers and
was in a rage), so the Prophet g stood on the pulpit and
said: “Who am I?’ They said: “You are Allah’s Messenger.
Peace be upon you!” He said: T am Muhammad &, the
son of ‘Abd Allah b. ‘Abd al-Muttalib. Allah created the
creatures, so He put me among the best of them (the
human beings). Then He divided them into two segments
(the Arabs and the non-Arabs) and He put me among the
best of them (the Arabs). Then He made them tribes and
He put me among the best of them (the tribe of the

Quraysh). Then He made them households and He put
me among the best of them as a household (Bana

\

N\

40 al-Bayhaqi, Dala’il al-Nubuwwa, 2:492.



NAAT PERCEPTION | 41

Hashim), and the best of them as a lineage. (So I am the
most exalted of the entire creation, my lineage, my tribe,

my household and personal glory.)™*"

In his narration, ‘“Abbas b. ‘Abd al-Muttalib has related:
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‘I submitted, O Messenger of Allah #! The Quraysh have
described your lineage in a meeting like a date-palm tree
grown in a mound of eroded soil (for the tree grown in
such a soil does not have firm roots. (Replying these
satirical remarks) The Prophet said: ‘Almighty Allah
brought into being the creation and then divided them
into segments and put me in the best of them (the
humans)—the best of the two. Then He made them
tribes and He put me among the best of them (the
tribe of the Quraysh). Then He made them households
and He put me among the best of them as a household
(Bant Hashim). So know that I am the best one of the
best household and the best of them as a lineage. (So I

41 Set forth by eal-Tirmidhi in al-Sunan: Bk.: al-Da‘awat [Supplications]
according to Allah’s Messenger &, Ch.: (99), 5:543 §3532, & Bk.: al-
Managqib [Virtues] according to Allah’s Messenger g&, Ch.: ‘The excellent
merit of the Prophet g, 5:584 §3607-3608. *Ahmad b. Hanbal in al-
Musnad, 1:210 §1788. *al-Bayhaqi in Dal2’il al-Nubuwwa, 1:149. *al-
Daylami in al-Firdaws bi-Ma’thiir al-Khitab, 1:41 §95. *al-Husayni in al-
Bayan wa al-Ta‘rif, 1:178 §466. eal-Hindi in Kanz al-“-Ummal, 11:4715
§319500.
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am the most exalted of the entire creation, my lineage,
my tribe, my household and personal glory.)’**

According to ‘Abd al-Muttalib b. Rabi‘ah b. al-Harith b. “Abd
al-Muttalib, the Messenger of Allah # said:
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‘O People! (Do you know) who am I? They submitted:
‘You are the Messenger of Allah.” He said: ‘(Besides that)
I am Muhammad son of ‘Abd Allah b. ‘Abd al-Muttalib.
The narrator submitted: “We never heard from you about
your pedigree before this.” (Then the Messenger said)
‘Beware, indeed Allah (the Most Exalted) brought to
being His creation and raised me amongst the best of the
creation (the human beings). He then divided them into
two groups and put me in the best one. Following that,
he developed amongst them tribes and put me in the best
of the tribes (the Quraysh). Later, he split the tribes into
households and put me in the best of the households
(Banti Hashim). Remember, I am the most exalted of

my tribe, my household and personal glory.”*?

4 Stated by al-Tirmidhi and Ahmad in the Virtues of Companions and al-
Bazzar and Abu Nu‘aym.

43 Set forth by eAhmad b. Hanbal in al-Musnad, 4:449 §165. eIbn Abi
Shayba in al-Musannaf, 6:303 §31639. ®al-Hakim in al-Mustadrak, 3:275
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In another narration the Mother of Believers, ‘A’isha has
reported from the Messenger of Allah # saying:
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Gabriel 3 said: “Allah’s Messenger g said that Gabriel
x¢ said: ‘I have searched and scrutinized the eastern
regions of the earth and its western regions, and I have
not discovered any man more excellent than Muhammad

#, nor have I seen any home more excellent than the
household of the Banti Hashim.””*4

1.8 THE BELIEVERS’ MOTHER ‘AISHA % TRANCED

The mother of the believers, ‘Aisha & has narrated: “I was sitting,
weaving cotton and the beloved Messenger of Allah was mending
his shoes. He perspired and the blessed sweat started emitting light.
This beautiful sight entranced and lifted me out of myself. Seeing
me in ecstasy, the exalted Messenger of Allah said, “‘Aisha, what
happened; why overwhelmed?” I submitted: “(Messenger of
Allah!) Sweat is dropping from your blessed forehead, spewing
light. Had Abu Kabir Hazli (famous Arab poet) seen you, he
would indeed have learned that truly you had the right to his
poetic verse.” He said: “‘Aisha, what has Abu Kabir Hazli said?”
The mother of the believers, ‘Aisha & said: “I submitted: He says:
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§5077. eal-Tabarani in al-MuSam al-Kabir, 20:286 §675-676. ®Abu
Nu‘aym in Dal@’il al-Nubuwwa, 1:58 §16.

44 eAhmad b. Hanbal in Virtues of Companions, 2:628 §1073; *al-
Tabarani in al-MuSjam al-Awsat, 6:237-238 §6285; ®Bayhaqi in Dalail
al-Nubuwwa, 1:176; *Ibn Abi ‘Asim in al-Sunna, 2:632 §1494.
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My love is pure of the blemish of menses, lochia and
feeding; If you see her effulgent visage, you’ll only see
blushing cheeks.*’

1.9 HAassAN B. THABIT’s & UNIQUE SENTIMENTS

Looking at the illumined face of the Prophet, Hassan b. Thabit &
used to cover his eyes with his palms, lest his dazzle should snatch
his vision.

2
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When I saw his light shining forth, in fear I covered my
eyes with my palms, afraid for my sight because of the
beauty of his form. So I was scarcely able to look at him
at all. The lights from his light are drowned in his light
and his face shines out like the sun and moon in one. A

spirit of light lodged in a body like the moon, a mantle
made up of brilliant shining stars. I bore it until I could

45 al-Bayhaqi in al-Sunan al-Kubra, 7:422 §15204; Abu Naeem in Hulit-
ul-awlia, 2:46.
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. 6
bear it no longer.*

Hassan b. Thabit added a sublime couplet to his collection
(Diwan):
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No eye saw the lovely personality like you. And no
mother has given birth to such an emblem of beauty. You
are created flawless and perfect. You are created, as you
wanted to be.

JIBRAEL’S D1vINE HELP AND STATUS OF HASSAN

Recitation of poetic verses by Hassan on the pulpit was a practice
with the Messenger of Allah. He would glorify the Prophet,
denounce the disbelievers and praise the divine beauty of the
Beloved Messenger of Allah. Feeling glad, the Messenger would
say:
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Allah Most High indeed helps Hassan through the Holy

Spirit for glorifying and defending the exalted Messenger
of Allah.*’

46 Al-Nabhani, Jawabar al-Bahar, 2:450.

47 al-Tirmidhi in al-Sunan: Bk.: al-Adab [Noble Conduct] What is said
about reciting Na’t, 5:138, §3609.
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The Prophet believed that Hassan b. Thabit was inspired by
Angel Gabriel, and could even reply on his behalf.

ABD-ALLAH BIN RAwAHA & D.8 A.H. 629 A.C.

Sk o 5l 2141 )
Joca e 235 ot i

My spirit, nay my very life be sacrificed, On his morals so
exemplary, so sublime. He is the most Eminent among

humankind.
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His virtues are so popular amongst humans Spread out
like the Sun and Moon’s heavenly light,
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Even in absence of signs to stamp his veracity His
towering personage was enough for his trueness,

(7}

1.9 SAYYIDUNA ‘ALI & BEAUTIFUL DESCRIPTION
OF PROPHET’S PORTRAYAL

See how beautifully Sayyiduna ‘Ali & described the portrayal of
the Beloved Prophet #. According to al-Tirmidhi, Ibn Abi Shayha,
Ibn Sa‘d and al-Bayhaqg, he stated:
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He was neither tall and lanky nor short and stocky.
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He was slightly taller than medium height.
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His hair was neither curly nor straight,
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but moderately wavy.
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His head was neither large, nor small,
‘j::. ‘2.,\3 5;"-}3\ %;f dls‘}
He had a round looking face.
s s Sf
(O ol

His complexion was white tinged with reddishness (like a
flower).

o g3
He had large black eyes, the lids of which seemed to be
outlined,
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and he had long lashes.
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He was big-boned and his shoulders were fleshy and
broad.

He had no hair on his chest,
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Fine hair covered the line from mid-chest to navel.
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The palms of his hands and the soles of his feet were
firmly padded.
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He walked with a firm gait, slightly leaning forward (as if
he were holding a staff, and without any evident effort,
as if striding downhill).
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When he addressed a person he turned his whole body
towards that person. (He did not only turn his face
towards the person he addressed, as this is considered
impolite, and sometimes, it even symbolizes pride. He
faced the person he spoke to, with his chest and body.)

g, .- .
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On his back, between his shoulders, was the Seal of
Prophethood.
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And he is the seal of the Prophets.
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He was the most generous of people in hand.
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He was the most big-hearted of them in breast.

Z

He was the most truthful in speech.
He was the softest of them in nature,

He was the most noble of them in his relations.
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Whosoever saw him for the first time would fear him,

and whosoever knew him, loved him.
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Whosoever tried to describe him would have to say: “I

\

“s



50 | NAAT PERCEPTION

have not seen before him or after him anyone who
»48

resembles him.

This is both Hamd and Naat that portrays his physical beauty.

The Companions composing their feelings of dejection and
restlessness, would express their pain but within the bounds of
praise poetry, the panegyrics. panegyrics composed after his sacred
demise.

Numerous Companions of the Messenger of Allah composed
literary Naat poetry concentrating on struggle and victories. Some
of the most prominent poet Companions include Siddiq Akbar,
Abi Wagqas, Sayyiduna Hamza, K’ab b. Malik, Abbas Ibn Mardas,
K’ab Ibn Zuhair, Al-‘Asha Abu-Al-Basir, Abd Allah b. Rawaha,
Abu Sufyan Ibn Harith, Umar Ibn Khattab, Ali Ibn Abi Talib,
Abbas Ibn Abd al-Mutalib and Hassan b Thabit (may Allah be
pleased with them all).

1.10 IMAM AL-BUSIRI’S EcsTATIC LOVE

Imam al-Busiri & wrote in the glory of Allah’s exalted Messenger:
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The light of dawn is from the radiance of your face The
sparkle of the night is from the glimmer of your hair.
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48 Al-Tirmidhi in al-Sunan, Bk: al-Manaqib [Virtues], Ch.: “What has
been related about the description of the Prophet &, 5:599 §3638; & in
al-Shama’il al-Mubammadiya, p. 32 §7. Ibn Abi Shayba in al-Musannaf,
6:328 §31805. Al-Bayhaqi in Shu‘ab al-Iman, 2:149 §1415.
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Our Master is a treasure of grace, a treasure of mercy. He
is the guide of the entire nation, with the sacred law.
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On your finger’s gesture, trees walked, stones spoke. And
on ripping signal the moon split into two.
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Jibril came with tidings from Allah on the Night of
Ascension. Allah invited you to the heavens and gave you

glory.
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Muhammad g is our benefactor; He is our Chief. His
favor and grant will preserve our dignity.*’

1.11 WHAT NAAT [s!

I started writing poetic verses without any formal introduction to
what Naat is. Scholars, poets, intellectuals, critics of literature and
historians of eulogistic poetry have given a wide variety of
definitions of Naat. I thought it better to serve my readers with the
versification of thoughts and feelings of those who had relation of
intense love with the Messenger of Allah g. We have seen that all

49 Imam al-Busairi, Poetic works.
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these verses have much more to offer beyond love and veneration.
An environment of the unseen divinity emerged here and there out
of a system that ensued praise and reverence hued in love and
humility with prayers of refuge from Satan’s destructive forces and
glad tidings of an era immersed in dignity, justice, philanthropy,
altruism, sacrifice and fraternization. The idols collapsed and
roared a welcome sentiment to the Final Prophet reported in
scriptures revealed to preceding Prophets. The walls of the sacred
House crooned with enchanting lines of purification of Ka’ba of
idol-worship and the Worship of Omniscient Sovereign. The
Grandpa begged from God his safety, security, stability and victory
against evil forces.”® He is divinely guided who to employ for his
nursing and brought-up.’” His mother again is inspired to praise
her son to fortify Halima’s heart and the foster sister Sheema too
would sing the lullaby to tranquil him into sleep. What all is this?
Love of course is a conspicuous element that has overwhelmed all
events transpiring before and after his holy birth. Veneration and
supplications of safeguard and victory against evil forces too are
evident. But the divine unseen world’s influence over all creations
and the creative minds too is quite vividly discernable that signifies
his unique, unparalleled status next to God in the universe. Putting
all these elements together form what we call Naat. But again it is
not possible to wind up this discourse here. Let us see what our
master ‘Ali has narrated about it:
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“One who would be blessed with his sight, is awed; he

who develops interactions with him, loves him and the
one who praises him, says that he has not seen anyone his

° Dr Tahir-ul-Qadri, Seerat al-Rasool, 4:2.
St Dr Tahir-ul-Qadri, Seerat al-Rasool, 4:3.
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like before, nor has he seen his similitude after seeing
”52'

him

In this hadith, the word Naat (<.5) has been used and that too

by the one whom the Messenger called the door of the city of
knowledge that he himself is.

1.12 THE COMPANIONS’ NAAT CULTURE

Naat is the voice of the inner self imbued with Prophetic love free
from exaggeration, attired in instinctual sincerity and trueness, and
adorned with eloquence and linguistic and semantics aesthetics.
Devoid of selfish desires and material interests, it is paid as a debt
to the adoration incarnate, the most praiseworthy Messenger
Muhammad, upon him be peace, consisting of words and styles
worthy of his exalted station and divine stature. Its creative
aesthetics ban the use of substandard expressions, untrue
sentiments, artificial ideas and odd compositions to be employed to
hymn the chief of all the prophets, universe and Allah’s beloved
Messenger. This discourse relates to the panegyrics about the
greatest embodiment of truth and veracity in the universe, whose
trueness spread its light throughout cosmos all his life and who
was also the messenger and the supreme model of truth and
righteousness. Naat is a picturesque, pleasing and striking
portrayal in flower words of the Beloved Messenger’s holy
personage, his divine contact with God and human contact with
the creation, a rapturous response to the divine inquiry: Who am I?
The Naat poets, therefore, are required to observe extreme caution
at all the stages one undergoes conceiving and composing Naat.
The question is not merely of meeting the requirements of a poetic
genre; it is rather, a grave concern of perfect protection of one’s
faith. It is not a matter of observing strict restrictions of poetic
aesthetics devised for the Beloved Messenger’s glory; it is, rather,

> Al-Tirmidhi, al-Sunan, Bk. Al-Munaqib, What is said about the
attributes of the Prophet (&), 5:599, §3638.
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an ordeal of how to attain to heights of faith, alarming the risk of
walking over bare edge of sword or rope-walking between two hill
tops over an abyss vale. There are risks and threats on the way
which alarm to be on toes, walking over the sharp-edged sword or
doing rope-walking over a dreadful dale.

Naat is one of the most difficult genres of poetic art. However, the
Muslim lyricists have proved their worth in such an enviable
manner Allah has blessed them with incredible success and
exaltation. Be they the elite ones or ordinary folk, everyone has
been equally involved in this devotional creativity. The long
tradition of Naat poetry is such an honour in Islamic history, its
pride can never be befittingly shown.

The Companions of the beloved Messenger of Allah attended on
him regularly and constantly at home and on journeys, day and
night, in dangers and anxieties, in defeat and victories and found
him such a master of all the situations that they became his sincere
devotees. Those who had the talent of creative experience of poetic
literature admired his accomplishments and expressed their feelings
of adoration for him in their poetic creations. We have seen
through the hadiths that they used the word <. very often. The
Companions who would praise the holy traits of the beloved
Messenger in poetic form were sizeable in number.>?

After the holy Messenger left, these devotees who loved him
more than their own lives and could not stay tranquil without his
company were inundated in love pangs and were bestowed with
the intuitive moments to express their overwhelming sentiments of
his physical absence from amongst them. Then they wrote Naats,
praise poems and panegyrics.>*

What our master ‘Ali @& described as Naat, was defining and
describing the personality, the character, the noble qualities,
sublime virtues, and accomplishments of the beloved Messenger s

53 Armaghan-e-Na’t, Shafiq Brelvi.
4 Dr Tahir-ul-Qadri, Mugaddama-e-Seerat Vol 1, p. 254.
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of Almighty Allah.

Prof Dr Muhammad Ishaq Qureshi, an eminent scholar of
devotional poetry in the sense of Researcher and Critic of the
poetic art and literature, in his treatise on Allama Yusuf b, Ismael
al-Nabhani—a Naat poet of great literary caliber, has
comprehensively described how the majority of Companions
would compose Naat poetry venerating Allah’s Messenger #. He
writes:

“Naat of the Prophet g is the most difficult literary
genre to compose; yet the Muslims have proved their
worth treading this testing path. They have been writing,
reciting, publishing and promoting Naat over last
fourteen centuries with great zeal and zest everywhere.
The elite as well as common people displayed their
devotion, humility and veneration equally well and made
the tradition of Naat of the Prophet g an honor and

pride for the history of Islam.”>’

According to Ibn Rasheeq:
“There was not a single individual from amongst Banu

Abd al-Muttalib, except the Prophet, who would not

» 6
compose poetry.”’

It was so common a practice amongst the Ansar of Medina,
that according to Anas & :

bbdb’sybiubd

“When Allah’s Messenger # came to us, all the Ansar

33 Prof Dr Muhammad Ishaq Qureshi, Allama Yusuf b, Ismael al-
I\éabhani—a Na’t poet of great literary caliber, Na’t Rang 25
3% Al-A’mdob-al-Ibn Shareeq, al-Juz’ al-Awwal, p. 15.
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people would compose Naat; it was asked, ‘O Abu
Hamza (Anas & ): do you also compose Naat poetry?’ He
said: ‘yes.””>”

“Hafiz Ibn Abd al-Birr counted 120 Companions
composing Naat. Naat could not be made a practice in
Mecca due to unfavorable and insecure circumstances
there. There, the Companions would be on toes to
protect and defend the holy Prophet # and themselves
and were vigilant, alert and valiant soldiers. In Medina,
the lighting disclosures of the Prophet # were at peak—a
founder of the state of Medina, inspiring the pious
society of Medina, the inventor of a civilization, and the
Messenger of a new system of life. A preacher, a thinker,
a commander, an army general, reconciling people and
showing them the straight path, the Prophet’s blessed
presence in Medina was a spring season of blossoming
flowers of love, dignity and fraternity all around. The
Companions would imbue their words with love and
devotion and earn his favors, bliss, blessings and largesse.
The world witnessed a flash flood of Naat overflowing
the whole of society.”’ 8

We need to ponder how the minor girls gathered in Quba to
offer their warmest poetic welcome on the arrival of the Prophet
there: LJe o]l CU: is a famous Naat song that we recite in our
Naat programs even today. That is a great manifestation of
Medina’s love psyche for the Beloved Messenger of Allah &
displayed in most spectacular manner on the very first day of his
blissful arrival. It proves that the Naat sentiment had germinated
in the Medina mind-set even before the venerable Prophet blessed

5; Muslim, al-Sahih, Bk. Asceticism, Ch. Denying eulogy, p. 414.
° Dr Ishaq Qureshi, Allama Yusuf b, Ismael al-Nabbhani—a Na’t poet of
great literary caliber, Na’t Rang 2.5.
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that soil with the holy and heavenly touch of his consecrated feet.

It is this tradition of Naat poetry that has reached our times
and the ripe minds charged with sincere and fervent love for the
holy Messenger # have conceived it and disseminated its thought
and throb to the entire community of seekers of the Prophetic love,
the world over.

The poet Companions, after the departure of the Messenger of
Allah, maintained their devotional poetry standards and kept it
from eulogistic tone and tenor.

THE HoLy PROPHET’S NAAT GATHERINGS

As has been described, Naat was a pleasant literary creative feature
of the Muslims’s life in the Prophetic era. It was sporadic in Mecca
but prolific and profuse in Medina owing to peculiar socio political
oppression and brutal hostility of disbelievers in Mecca but the
establishment of Muslim state in Medina under the most
produdent and merciful control of Allah’s Messenger and the
legislation of Mithaq-e-Medina. The Muakhat package eliminated
the Muslims’s economic inequality, disparity and scarcity. They
rose into a strong military might that would not only dauntelessly
defend their independence and freedom but would also provide
protection to the weaker neighbouring tribes. The Muslims grew in
number and the devotees of Allah’s beloved Messenger would
learn from him knowledge, wisdom, application of Islamic law in
practical life and love and devotion stormed them into an
invincible force of peace, love, justice and firm followership of the
Holy Prophet.

Ardent love of the Holy Prophet was the prevalent sentiment
throbbing in all the hearts, men, women, old, youth, adult,
children, everyone of every age group, male or female. The
sentiment whenever and wherever was manifested was articulated
in the form of poetic praise and devotion of Allah’s beloved
Messenger.

Allah’s Messenger observed this love culture that would find
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expression in his praise and adoration. He expressed his great
liking for the sentiment and would form special gatherings in order
for participants to remember the most esteemed Prophet g. In
these gatherings odes and hymns were recited in praise of the
Prophet #, and peace and blessings were invoked upon his blessed
person. People attended these gatherings with great reverence and
enthusiasm. They illuminated their minds and souls with glorified
descriptions of the beloved of Allah. Such assemblies were
especially organized pertaining to Mawlid al-Nabi by the beloved
Prophet himself.

Abu Hurayra @& narrates that the Companions asked the
Prophet g:

Saf c T e o T s
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O Messenger of Allah, when was prophethood bestowed
upon you?

This was an unusual enquiry, because who amongst the noble
Companions did not know that the Holy Prophet # declared his
prophethood at the age of 40? Hence, it is evident that the noble
Companions were not asking about the moment the Prophet
received prophecy, but they were asking about the inception of his
spiritual existence when Allah bestowed on him the cloak of
prophecy. Thus, the Holy Prophet g replied:
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(I was a prophet, when the creation of) Adam was
between the spirit and the body.>’

3% Narrated by al-Tirmidhi in al-Jami‘ al-Sabih: Kitab al-Managib [The
Book of Virtuous Merits], chapter: ‘The Excellent Merits of the
Prophet’, 5:585 §3609; Ibn Mustafad in Kitab al-qadr, p.27 §14 has
stated that the narrators are reliable; Tamam al-Razi in Kitab al-fawaid,
1:241 §581; Ibn Hibban in Kitab al-thiqat, 1:47; al-Lalaka’i in I'tigad Ahl
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The meaning of this hadith is that the Holy Prophet g was
bestowed prophecy at the time when Adam’s creation had not been
completed yet. In this way, the beloved Prophet g explained his
creation prior to his birth to the noble Companions.

(SGI Zf:» — ‘WHO AM I?°

Besides the Friday sermons, it was the Holy Prophet’s practice to
organise gatherings in which he discussed religious, moral,
spiritual, educational, theological, political, social, cultural, legal,
organisational and administrative issues with the noble
Companions . Apart from this, he would organise gatherings in
which he would mention the excellence of his lineage and
matchless nobility, and the incidents surrounding his blessed birth.
Below, some narrations are mentioned, which quite clearly
substantiate this point:
Muttalib b. Abi Wada‘a & narrates:
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Al- ‘Abbas came to Allah’s Messenger #, for he seemed
to have heard something (indecent from the unbelievers

al-Sunna, 1:422 §1403; al-Hakim in al-Mustadrak, 2:665 §4210; al-
Bayhaqi in Dal@il al-Nubuwwa wa ma‘rifa ahwal Sahib al-Sharr'a #,
2:130; al-Suyuti in al-Durr al-manthir fi al-tafsir bi al-Ma’thir, 6:569;
and Nasir al-Din al-Albani in Sabih al-sira al-Nabawiyya, p.54 §53 has
declared this hadith authentic.
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and was in a rage and wanted to tell the Holy Prophet, or
the Holy Prophet was already aware of it due to his
prophetic knowledge) so the Prophet g stood on the
pulpit and said: “Who am I?” They said: ‘You are Allah’s
Messenger. Peace be upon you!” He said: I am
Muhammad, the son of ‘Abd Allah b. ‘Abd al-Muttalib.
Allah created the creatures, so He put me among the best
of them (the human beings). Then He divided them into
two segments (the Arabs and the non-Arabs) and He put
me among the best of them (the Arabs). Then He made
them tribes and He put me among the best of them (the
tribe of Quraysh). Then He made them households and
He put me among the best of them as a household (Bana
Hashim), and the best of them in lineage. (So I am the
most exalted of the entire creation, my lineage, my tribe,
my household, and personal glory.)’6o

In this narration, there are several noteworthy points:
i. Whenever the Holy Prophet # wished to make a critical point
that he wished to emphasise to the Muslims, he would ascend to
the pulpit and deliver his sermon. Otherwise, if the issue at hand
was not of critical importance, then he would just inform those
who were nearby as opposed to ascending the pulpit and delivering
a sermon. In the narration above, the Holy Prophet # ascends to
the pulpit; hence, this is an indication that the issue at hand was of

% Narrated by al-Tirmidht in al-Jami‘ al-Sabib: Kitab al-Da‘wat [The
Book of Supplications], 5:543 §3532; al-Tirmidhi in al-Jami‘ al-Sabih:
Kitab al-Manaqib [The Book of Excellent Merits], chapter: ‘The
Prophet’s Excellent Merits’, 5:584 §3608 narrates the words ‘best of
them in person’ in the place of the words ‘best of them in lineage’;
Ahmad b. Hanbal in al-Musnad, 1:210 §1788 has added the words, ‘I
am the best of you in household and the best of you in person’; Ibid.,
4:165; al-Haythami in Majma“ al-zawad’id wa manba“ al-fawaid, 8:216;
and al-Bayhaqi in Dal@il al-Nubuwwa wa ma‘rifa abwal Sahib al-Shari‘a
& 1:169.



NAAT PERCEPTION | 61

critical importance.

ii. The most revered Prophet # asked the Companions, ‘Who am
I?” They all replied, “You are Allah’s Messenger. Peace be upon
you!” Although the reply of the Companions was based on truth, it
was not the expected answer, as on this occasion the required
answer was different. When he did not receive the answer that he
was seeking, he himself replied: ‘1 am Muhammad, the son of “Abd
Allah b. “Abd al-Muttalib.” This is a clear indication that he
wanted to inform the noble Companions about the excellence of
his sublimely noble lineage and blessed birth. This is a topic related
directly to the subject of Mawlid al-Nabit . Although the noble
Companions were already aware of these facts, this statement with
so much emphasis indicates that he wished to make his mawlid as
one of his Sunnas.

iii. In the above mentioned hadith, he did not inform the noble
Companions of any commandment of Allah or any topic on deeds
and morality; rather, he told them about his blessed birth, and the
superiority of his lineage. This is from the acts of Mawlid al-Nabi.
iv. The Holy Prophet g did not make mention of his mawlid on an
individual level privately, but he held a congregation comprising
the noble Companions, which is indicative that special
arrangements were made for this gathering.

In the books of hadith, biography and Prophetic virtues and
merits, authored by great scholars like Imam al-Bukhari, Imam
Muslim, Imam al-Tirmidhi, al-Qadi ‘Iyad, al-Qastallani and al-
Nabahani, there are numerous narrations that have no relation to
matters of the religion; rather, they are concerned with the
Prophet’s birth, nobility, lineage, and his excellent virtues and

merits.
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I AM THE MOST EXALTED OF THE ENTIRE CREATION
‘Abbas b. ‘Abd al-Muttalib & narrates:
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I said: ‘O Messenger of Allah, the Quraysh whilst
mentioning their lineage said that your example is that of
a date-palm tree on a mound (hillock).” Hearing this, he
replied: “Allah created His creation and He made me
amongst the best of them, from the best of their groups
and the better of the two groups. Then he made them
tribes and He put me among the best of them (the tribe of
Quraysh). Then He made them households and He put
me among the best of them as a household (Bant
Hashim). So I am the most exalted of the entire creation
in person and household.”®"

In these gatherings there occurred remembrance of the
Prophetic biography and virtues as well. The Prophet’s teaching
and instructions, which are related to the fundamentals of the
Shariah and upon which the pillars of #man and Islam were
established, are discussed. They were told how our obedience and
love of Allah’s Messenger # could open up the doors to success,

" Narrated by al-Tirmidhi in al-Jami* al-Sabth: Kitab al-Managib [The
Book of Virtuous Merits], chapter: ‘The Excellent Merit of the
Prophet’, 5:584 §3607; Ahmad b. Hanbal in Fad@’il al-Sahaba, 2:937
§1803; and Abu Ya‘la in al-Musnad, 4:140 §1316.
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and how it would help us strengthen our faith. Other similar
matters were mentioned in light of the perfect Prophetic character,
so that one could implant the essence of servitude within one’s
behaviour and resolve to change one’s life for the better.

The description of the most gracious and perfect beauty of the
Holy Prophet # has been disclosed in a splendid and endearing
manner in the Quran, hadith and by the Companions. The
beautiful and heart-touching descriptions about the glowing face
and dark, fragrant tresses of the most gracious Prophet # bring
intense pleasure to the listener. He was the embodiment of the
most elegant beauty, and it was impossible to assess the extent of
the exalted rank of his glorified appearance. The noble
Companions used to experience a state of ecstasy by looking at the
beauty of the most elegant Prophet s, and they felt humility when
describing him. The truth is that it is beyond our scope to describe
the perfection of the divinely bestowed beauty of the beloved
Prophet g&. Even the Arabs, who were famed for the eloquence and
mastery of their linguistic skills, were unable to describe him as he
deserved to be portrayed.

The whole month of Rabi al-awwal is spent earnestly
attempting to describe the matchless beauty of the most gracious
Prophet #. Some spend their time making mention of his blessed
fragrant tresses and glowing face. Some praise the gracious gaze of
his sacred eyes, some send salutations to the beauty of his blessed
ears and its unparalleled hearing, and others send salutations to his
delicate lips which were like heavenly petals of a flower. Some
speak about the miracles performed by his blessed hands. Some
sing the melody of his sacred mouth and the blessings of his saliva.
The description of these exclusive qualities of the Holy Prophet
brings the state of ecstasy and the distribution of the Prophetic
blessings from his court. These are the states of gathering that
bring the illumination of faith in one’s heart and soul. These are
the supplies for the Hereafter which are indispensable for a
believer’s eternal journey. The whole month of Rabi al-Awwal is
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spent earnestly attempting to describe the Prophet #.

Another method is to mention the Prophet’s excellent virtues
and exceptionality (fada@’il wa khasa’is). These are his exclusive and
virtuous attributes that distinguish him from other prophets and
the rest of mankind. He is the perfect sum of all of the
commendable and miraculous qualities contained in all the other
prophets. Allah & bestowed His Beloved Prophet # nobility and
superiority over all others; He bestowed him the leadership of the
first and last and of all the people of all ages that preceded or
followed him. Allah bestowed him special proximity and invited
him to draw near to His presence on the night of the Heavenly
Ascension, permitting him to behold His sanctified vision.

In the Holy Qur’an, it states that obedience to the Holy Prophet
# is obedience to Allah®®; the pleasure of the Prophet # is the
pleasure of Allah®3; pledginég allegiance to the Holy Prophet # is
pledging allegiance to Allah®%; the Holy Prophet’s action is Allah’s
action”’; the Holy Prophet’s utterance is Allah’s revelation66;
disobedience to the Holy Prophet # is disobedience to Allah67;
opposition to the Holy Prophet & is opposition to Allahég; and the
Holy Prophet’s bestowal is the bestowal of Allah®. In addition to
this, the Holy Prophet g is given unlimited and unprecedented
virtues and merits in his worldly life and the life Hereafter.

Discourses on the Holy Prophet’s beauty and conduct do take
place indeed, but alongside these descriptions, there are numerous
other virtues that enlighten the heart of a believer with deep love
and passion for the most esteemed Prophet g. Some hadiths that

62 Qur’an 4:8o0.

63 Ibid., 9:62.

64 Ibid., 48:10.

65 Ibid., 8:17.

66 Ibid., 53:3—4.

67 Ibid., 4:14.

6 Ibid., 9:63.

Ibid., 9:59 and 74.
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mention these excellent virtues and exceptionality are referenced
below:
Anas b. Malik relates that the Prophet # said:
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I am the first of them to come forth (from the enlightened
grave). I will be their leader when they will go in
congregation. I will be their spokesman when they will be
quiet. T will be their intercessor when they will be
checked, and I will be their bringer of glad tidings when
they are in despair. Nobility and the keys of Paradise will
be in my hands on that Day, for I am the noblest of the
children of Adam in the sight of my Lord. A thousand
servants will circle round me (that Day) as if they are
concealed eggs (hidden beauty) or scattered pearls.”®

13

\o—

This hadith makes mention of the Prophet’s status and his
position on the Day of Judgment, and this too is related to the

7° Narrated by al-Darimi in al-Sunan, 1:39 §48; al-Tirmidhi in al-Jami
al-Sahih: Kitab Tafsir al-Quran [Interpretation of the Qur’an], chapter:
‘From Sira Bani Isr@il’, 5:308 §3148; al-Tirmidhi in al-Jami® al-Sahib:
Kitab al-Manaqib [The Book of Virtuous Merits], chapter: ‘The
Excellent Merit of the Prophet’, 5:585 §3610; Abt Ya‘la in al-Mu‘jam,
p.-147 §160; Qazwini in al-Tadwin fi akbbar Qazwin, 1:234-235; al-
Daylami in al-Firdaws bi ma’thir al-Khitab, 1:47 §117; al-Baghawt in
Sharb al-Sunna, 13:203 §3624; Ibn Abi Hatim al-Razi in Tafsir al-
Quran al-‘Azim, 10:3212 §18,189; al-Bayhaqi in Dal@il al-Nubuwwa
wa ma‘rifa abwal Sahib al-Sharia ., 5:484; Abt Na‘im in Dala’il al-
Nabuwwa, 1:64-65 §24; al-Baghawi in Mu‘alim al-tanzil, 3:131; and
al-Suyuti in al-Durr al-manthir fi al-tafsir bi al-ma’thir, 8:376.
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subject of Mawlid al-Nabt #.
Abiti Sa‘id al-Khudr relates that the Prophet g said:
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I will be the leader of the children of Adam on the Day of
Resurrection and that is no boast. The banner of praise
will be in my hand and that is no boast. Adam and all
other Prophets will be under my banner (and that is no
boast). I will be the first for whom the earth will split and

that is no boast.”"

Abu Hurayra narrates that the Prophet # said:
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I will be the first for whom the earth will split. I will be
clothed with a dressing of Paradise. Then, I will stand to
the right of the ‘Arsh where none amongst creation will

7! Narrated by al-Tirmidhi in al-Jami® al-Sahth: Kitab al-Manaqib [The
Book of Virtuous Merits], chapter: ‘The Excellent Merit of the
Prophet’, 5:587 §3615; Muslim in al-Sahih: Kitab al-Fad@il [The Book
of Excellent Merits], chapter: ‘Superiority of Our Prophet over the
Entire Creation’, 4:1782 §2278; Ibn Hibban in al-Sahih, 14:398 §6478;
Ahmad b. Hanbal in al-Musnad, 1:281; Ibid., 3:2; Abu Ya‘la in al-
Musnad, 13:480 §7493; and al-Maqdisi in al-Ahadith al-mukbtara,
9:455 $428.
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stand except me.”*

These hadiths have been referenced here to show that no aspect
of the Shariah (such as halal and haram), propagation of the
teachings of Islam, or the Holy Prophet’s biography and mighty
character have been mentioned here. Rather, the ongoing theme
that has been the subject of discussion is the Holy Prophet’s virtues
and exceptionality and his esteemed rank amongst the children of
Adam. In the books of excellent virtues and merits (fada@’il wa
manaqib), this is the theme which is contained, and this essentially
is the subject matter of Mawlid al-Nabi g.

There are discourses on the prophecies and glad tidings that
have been recorded in previous scriptures brought by other
prophets regarding his arrival. Every prophet, from Adam to ‘Isa
¥, has mentioned the imminent arrival of Allah’s Final Messenger.
And all of this comprises the subject matter of Mawlid al-Nabi .
Likewise, the participants are informed of the Prophet’s passage
through the pure loins of his ancestors as a light till he manifested
himself in the womb of Sayyida Amina and that he was born into
this world as an orphan. They are informed that the Holy Prophet
# was sent as a bounty and a great favour for mankind.

The mention of the most esteemed Prophet’s birth and
childhood, which he spent under the loving attention of Sayyida
Amina and Sayyida Halima Sa‘diya, tugs at the strings of the
hearts and souls of the participants. The most esteemed Prophet’s
miracles are described. The scenes of ecstasy (wajd) can only be
imagined and observed—no one has the power to speak and write
about them.

The mawlid gatherings are the most effective methods of
rekindling the flame of faith in the heart of a believer. It is a source
of strength, which, according to Igbal, is the power of immense

7% Narrated by al-Tirmidhi in al-Jami® al-Sahth: Kitab al-Manaqib [The
Book of Virtuous Merits], chapter: ‘The Excellent Merit of the
Prophet’, 5:585 §3611; and Ibn Kathir in al-Bidaya wa al-nibaya,
10:263.
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love by which the radiance of the name ‘Muhammad &
illuminates the horizons. This is the very aim and objective of
Mauwlid al-Nabi #. Iqbal says:
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With the strength of love turn every loss into success;
And light up the world with the name of Muhammad.”?

73 Igbal, Kulliyat: Bang-e-dara, 1:207/207.
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